CHUMBURUNG 

KYOŊBOROŊ 

(common spelling) 
                                

             (linguistically correct spelling)
[image: image1.png]


people name
Kyoŋboroŋ (sing. Kyoŋboroŋpo,   plur. Kyoŋboroŋ awuye)      

language
Kyoŋboroŋ-nɔ 

home area
Kyoŋboroŋ - area about 1,470 sq km 

other local peoples 
Konkomba, Kotokoli, Bassare, Chokosi
main towns
Ekumdi (Kumdi), Banda, Borae No.2   
Chinderi; beyond the Lake, Dambai

paramount chief
Nana Bonyiŋŋi II      

name of God
Wuribware

principal local god
no one god is more important than 

others

main occupation
farming

location  
towns and villages situated to N of Lake Volta, mostly either side of the River Daka from Kojobane in the N to Buafori/Anyinamai in the S – see Regional boundary (broad dark line). They are divided between the Kpandai District (Northern Region) and Krachi West District (Volta Region). However Dambai and Tokuroano, both on the east bank of the Oti estuary, and in Krachi East District (Volta Region) are also traditionally Chumburung.
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PRONUNCIATION


For pronunciation of Ghana language characters, please refer to the pronunciation guide in the Introductory Notes.

HOW THE CHURCHES TOOK ROOT IN CHUMBURUNG  


Bernard Asewie’s reflections on the effect of the Chumburung Bible translation (based on an essay for the BA and Diploma in Theology, 2005)

In the 20 years between 1986 and 2006 the estimated percentages of religious affiliation in Chumburung changed as shown in this table:

	estimated %age
	Traditional
	Muslim
	Christian
	No religion

	1986
	      92             
	under 1
	      4
	-

	2006
	      30             
	under 1                 
	55
	                 15



Such a very significant change demands some explanation, and that is the aim of this article.


The first approach to Chumburung by Christian missionaries was in 1907, when the Basel Mission of Switzerland sent three African pastors to do a survey of the Krachi, Chumburung, and Salaga area.  Catholic priests established catechism classes at Begyamose in 1932 and at Akaniem in 1935 and 1937. WEC began work in 1940, and SDA established missions in Kpandai and Kumdi in 1966. But up to 1986 Christians remained less than 5 per cent of the population. In 1989 just 60 churches were counted in the 33 main  villages.  (BA, NK, PL)


Just 20 years later the number of churches had risen to over 140 and the proportion of Christians had multiplied nearly 20 times. Having lived in Kumdi during most of these 20 years I personally observed what led to these changes, and in the long essay from which this article is taken I give an account of them. 


Why did the Chumburung church not grow faster between the 1930s and 1989? Of course all things start slowly, but there were several definite reasons why growth was not faster in these years. The pastors and priests of the various churches were not themselves Chumburung, and they did not learn the language or use it for preaching or teaching. They spoke about God’s word, the Bible, but the only copies they had were in English or Twi, and even those who could read saw these as foreign languages. Somehow the words did not speak to their hearts as only their own mother tongue could do. 


The change began when overseas friends from Wycliffe Bible Translators began studying  Chumburung sounds, grammar, and vocabulary, as a preparation for translating the Scriptures into the language: Norman and Barbara Price from the USA in 1972, and Keir and Gillian Hansford from England in 1976. They worked with Isaac Demuyakor and others and in 1978 started translating the New Testament. In 1980 they started teaching literacy, and in 1989 the Chumburung New Testament was dedicated at Banda.


What a difference that made! I remember one time I had the chance to read from a Chumburung NT in an ECG congregation at Chinderi, VR, and preach from it. You could just imagine how the faces of the people in the church lighted up when they heard someone read from the Chumburung Bible and preach from it!


In the words of Andrew Walls, citing Edwin Smith, “If the incarnation of the Son of God represents a divine act of translation, it is a prelude to repeated acts of retranslation” (Walls, 2000, pp 50-51). Lamin Sanneh says further, “In relation to Africa, Scripture translation imbued local culture with eternal significance and endowed African languages with a transcendent range”.  (Sanneh 1983, p 166; quoted in Bediako 2000, p 81)


I believe these are the main reasons why Kyoŋboroŋ churches grew so much faster from 1989 onwards, when the Scriptures first became available in the local language.

Bernard Amadu Asewie was born at Kumdi, 20 km west of Kpandai, in 1964. He completed elementary education in Kumdi in 1979, secondary school at Navrongo in 1984, teacher training at Bagabaga Training College in 1989, and graduated BA (Legon) in Theology at Christian Service University College, Kumasi. In 1998 he was called to part-time ministry in the ECG, and he began Bible translation work with GILLBT’s Chumburung OT Translation team the following year. He was ordained into the pastoral ministry with ECG on 27th February 2011.
CHUMBURUNG POPULATION 

Table 1
CHUMBURUNG COMPARED BY YEAR  (note the varying definitions)

	
	1960 Census  (not listed)
	1984 estimate  (including Guang peoples S of Lake)
	* 2000 Census  “Yeji (sic) and Ntwumuru”
	2004 Ethnologue  estimate (Chumb’g only)
	2007  Joshua Project estimate (Chumb’g only)

	3 N Regions
	
	
	14,102
	
	51,090

	Other 7 Regions
	
	
	99,232
	
	14,310

	GHANA Total
	
	35,000
	113,334
	69,000
	65,400


 *2000 Census has no separate figure for Chumburung; it is linked with Yeji in Brong Ahafo (Pru District) S of the Lake. Figures in the 2000 Census column apparently include other Guang peoples in Pru and Sene Districts. We recommend the Ethnologue figure as more reliable.
Table 2
CHUMBURUNG COMPARED BY REGION   
	 Northern regions

	Upper East
	Upper West
	Northern
	NORTH TOTAL

	397
	81
	13,624
	14,102

	Southern regions

	Western
	Central
	Greater Accra
	Volta

	1,687
	474
	4,427
	42,171

	Eastern
	Ashanti
	Brong Ahafo
	SOUTH TOTAL

	8,774
	6,083
	35,616
	99,232

	GHANA Total
	
	
	113,334




BENIN    [PB is looking for a contact who knows the Benin community]


MIGRATION



Chumburung people have been migrating to the south for many years, originally to get cash to pay taxes to the colonial powers. Some have gone to dig gold. They now migrate individually in search of fertile farming land, or to escape problems that beset them at home.  They do not form Chumburung communities in the south.


The construction of the Volta Dam in the 1960s resulted in many villages being submerged, and people were relocated in or near other towns. 
LANGUAGE AND DIALECTS 



Chumburung (correctly Kyoŋboroŋ), also Nchimburu, Nchumuru, etc by outsiders, is a Kwa language of the Guang (north) sub-group, most closely related to Yeji (80% vocabulary similarity).


Dialects    There are two dialects of Chumburung, which differ only slightly: Banda and Bejamose.


Related languages of the same sub-group   The Guang dialects/languages on the south/right bank of the River Volta, in Pru and Sene Dictricts, were, mistakenly, all shown as Chumburung in Peoples, languages, and religion in northern Ghana  (1986). The chapter below, on  North Guang in Pru and Sene Districts, now describes six small but distinct Guang peoples in that area, all of which have their own related but separate languages; of these Yeji is closest to Chumburung with lexical differences of only about 20%, but this is still too much for Yeji people to use the Chumburung New Testament. 


Language use    The trade language is Twi.  Both Twi and Chumburung are used in church.  English is the medium of instruction in schools.


The GILLBT literacy project resulted in adult literacy classes for mother-tongue speakers. Chumburung was first taught in middle schools in 1983, but this stopped when middle schools were replaced by Junior Secondary. There has been a trial project in some primary schools since 2005.

LITERACY/BIBLE TRANSLATION by GILLBT

	language  analysis began
	NT 

translation                          
	literacy work
	NT printed


	OT started


	NT revised
	whole Bible  published & dedicated

	started 1972
	started 1978
	started 1980
	1989 and 1997
	1999
	2008
	2011


ORIGINS AND HISTORY


First theory:   The Chumburung came from the Fante area (Central Region), moved to Tafo, just north of Kumasi, and in the 1600s joined the Gonja coming from what is now Côte d’Ivoire in the west, under Ndewura Jakpa.  They crossed Brong-Ahafo and the Volta River, getting as far as the River Daka, where they fought the Bassari who were living there.  The people now in the Banda area seem to be their descendents.


Second theory:   They came from the Larteh-speaking area (Eastern Region), and moved north across the Afram plains. They are believed to have been in the area by 1700.  They fought the Bassa (a people living around Basa, a town on the then Atebubu-Krachi road) to force them to pay tribute.  In 1832 the Chumburung joined the Dente Confederacy, an alliance with Bassa and Krachi, which defeated an Asante force and killed Asante and Hausa traders.  The Juabeng (N of Kumasi) drove the Chumburung-ised Bassa to flee across the River Volta to Krachi, and they became the southern section, Bejamose.  Worship of the Krachi god Dente started at this time, but the Chumburung were never subject to the Krachi chief. 


The Northern Region Chumburung claim they have never been subject to the Gonja, since they originally came with them and helped them fight the Bassari. They give gifts at the Gonja Damba ceremony, but that does not imply Gonja suzerainty, although the people living there originally, such as the Ntrapo, did pay tribute. In some areas subject to Gonja there are two chiefs, one of whom is Gonja; Chumburung towns have never had this pattern. 


In the 1890s, the British and Germans established a neutral zone between Togo and the Gold Coast, based on latitude and longitude, but that proved unworkable, and in 1899 the River Daka became the south-eastern frontier of that zone. Chumburung villages then moved to the opposite (right, west) bank to avoid German control.



Also in the 1890s several Chumburung villages crossed to the opposite (left, east) bank of the Daka to escape Gonja influence. 
However, after World War 1, the British subjected the Chumburung and Nawuri to Gonja control. In 1934 some of them tried to sever that link; as a result the Gonja raided the Chumburung and Nawuri area, and some villages moved back across the Daka to the ex-German side. (GH from various sources)


In the 1950s a Chumburung community that had been in Benin (formerly Dahomey) for the previous 150 years returned home under their chief Anyiname III, and made a new settlement at Anyinamai, near Boafore, now on the shore of the Volta lake.  A Chumburung community still remains in Benin, speaking Chumburung and maintaining links with the homeland by travel to and fro. 

AUTHORITY    


The Chumburung paramountcy, held by the chief of Nanjiro, is not a rigid control, but functions by mutual respect. Why Nanjiro? This goes back to the early twentieth century, and when the British came to the Northern Territories, they recognised the chiefs who were already exercising authority. They gave gold-tipped sticks of office to the paramounts whom they had recognised, and Nanjiro was the Chumburung paramount in the Northern Territories.
The various villages appoint their chiefs in different ways. In some it depends on age: when the owure (chief) dies the next oldest person is appointed to succeed him. In others it relates to clan: when a chief from one clan dies the next eldest male from the next clan will be appointed. Elsewhere only one clan is eligible for chieftaincy; another clan will supply the Amankrado, another the Asafoakye, another swe̱e̱re̱ wuye̱ or the Teŋŋe-afa or herbalist (literally “the one who cuts leaves or herbs”).


The various villages appoint their chiefs in different ways. In some it depends on age: when the owure (chief) dies the next oldest male is appointed to succeed him. In others it relates to clan: when a chief from one clan dies the next eldest male from the next clan will be appointed. Elsewhere only one clan is eligible for chieftaincy; another clan will supply the odikuro (town elder), another the amaŋkrado (chief’s advisor), another the asafoakyɛɛ (leader of youth), another the teŋŋe-afa or herbalist (literally “the one who cuts leaves or herbs”), all being male.


The chief’s court consists of these five, together with the heads of the all clans (the number of clans varies from village to village, some have just three, others have many). These people are competent to make decisions for the village.


The wurekyee (“woman chief”) goes with the chief wherever he goes, together with other women. This woman is neither the wife of the chief nor his mother, but is so-called queenmother in her own right. Whatever the men do, the women will take part. For instance if there is a purification ceremony, or if water is needed to pour libation to Kakyeraŋtɛ, the women headed by the wurekyee must be involved.


The kyaamɛɛ is the chief’s spokesman.


When purification is required, or if a chief dies and a new one must be appointed, the teŋŋe-afa will be involved. The sweere wuye (land owner) is also involved.


No tribute is paid to the chief or elders in Chumburung. But if there is any ceremony or purification of the land, the chief will ask the people in the farming settlements to contribute money to purchase livestock so that there will be enough rain and foodstuff and peace in the area. (BA) (NK) (PL)

COMMUNITY STRUCTURE


Chumburung has five sections called nsuro (sing. kasuro) meaning fighting groups, each based upon descent and consisting of a number of towns and villages. Each kasuro has its own chief, stool, and territory, and its own drum-cry and horn-call.  


The five sections comprise Banda Tekpangai (Tekpaŋ-aye) or simply Banda in the north; Chinke (Kyo-ŋkee) in the east; Chachai (Kyaakyaa-aye) in the west; Sungwae (Suŋ-ŋu-aye) in the south-west; and the southern-most Banda Bejamosu (Bo-gya-mo-su). Banda Tekpangai and Banda Bejamosu claim their two stools were carved from a single piece of wood, to assert their unity. The paramount chief of all Chumburung is chosen from one of the villages in Banda Tekpangai section, but sits in Nanjiro. (GH)

INHERITANCE


Traditionally a man inherits farms, livestock, gun, children, and property from his father or his junior or senior brother; a woman inherits clothing and kitchen utensils from her mother or junior or senior sister. However nowadays a woman can inherit from her father if he expressed that wish before he died. A man’s junior or senior brother used to be able to marry his widow and take care of his children, but does not take that responsibility now (ID). 

THE COMPOUND


A compound  or kabuno  normally consists of several related houses (elɔŋ, sing. lɔŋ), each with its head.  A man lives in a compound with his wives, his unmarried sons and daughters, widowed sisters, aged relatives, and sometimes unmarried sisters and brothers, maybe up to 20 people.  On getting married a young man usually leaves his father’s compound and aims to start his own.  A compound may have 6 to 10 rooms, often roofed with iron sheets, as well as thatched granaries, kitchen, fetish room, and room for livestock. Living rooms are square or rectangular, granaries and fetish rooms are round (AN).  


Granaries and round living huts for widows are no longer being built. Cemented bathrooms and KVIP toilets are becoming more common (GH).

FARMING, TRADE, AND DAILY LIFE


Farms, usually within a few km of the village, are planted with yams, cassava, beans, corn (maize) and guinea-corn. Growing these is the men’s task. Women cultivate pepper, garden-eggs, okro, and groundnuts among their husbands’ yam mounds, and carry produce home from the farm. Shea nuts and dawa-dawa are also harvested from the bush.


Hunting is undertaken by the men, and they might catch antelope, grasscutter, monkeys, rabbits, and bush-fowl.  


There is fishing in the River Daka, mostly by the Ntrapo of Wiae (5 km east of Kachinke) and the people of Kojobone, but for the most part fishing is in the hands of migrant Ewe, Efutu, and Senya fishermen. These fishermen also conduct a barter trade in fish, salt, yams, pepper, okro, and so forth. [who are the Ntrapo?]??

Crafts practised include carpentry, pottery, weaving, and making baskets, rope, zanaa mats, or sleeping mats. The carving of wooden spoons is dying out, but survived until recently in schools, and making wooden covers for pots has died out (ID).


Goats, sheep, chickens, and guinea fowl are kept for ritual sacrifices and for occasions such as Christmas and Easter.  The tsetse fly rules out keeping cattle.


Some towns have market days according to the 6-day week, for example Kumdi. Others follow the 7-day week, for example Dambai market falls on Mondays and Fridays, Borae No 2 on Fridays. Traders bring to these markets manufactured products including cloth, clothes, shoes, tools, enamel basins, plastic chairs, bread, and sugar; the local people sell their agricultural produce or homemade foods.


Formerly water was fetched from the nearest river, but now most towns and villages have boreholes.


Fuel    Kerosine is used in lanterns, and diesel in grinding mills. Wood and charcoal are used for cooking. Diesel and petrol are available from lorry parks.


Electricity has been extended from Tamale to Yendi, and south along the main road into the Kyoŋboroŋ area. Areas not yet served up to 2008 include Kpandai to Kumdi, and Banda. But Borae Ahenfie now has electricity.

Staple foods are fufu (pounded yam) or slices of boiled yam, with soup of fish and vegetables, and TZ. 
EDUCATON AND HEALTH


Education    in Chumburung-speaking communities of Krachi West District (Borae, Banda, Chinderi, and Gurubi areas)
	
	streams     
	schools
	enrolment     
	teachers
	  % trained     
	% untrained

	K’garten*
	2
	51
	3,646*
	7
	32
	20

	Primary
	6
	46
	7,251
	83
	49
	63

	JSS
	3
	9
	  1,841
	75
	3
	96

	total
	
	106
	12,738
	
	
	


* includes some Tongu and Ada speakers from the fishing community


Note the ratio of teachers to children at each level.
There is a Technical College at Chinderi, and at Dambai there are an SSS and a Teacher Training College.  Thus JSS leavers who want to attend an SSS must cross the Lake to Dambai, or go outside the Chumburung area altogether.


Health    There are Government clinics at Zongo Macheri, Chinderi, Gurubi, Banda, Buafori Borae No 2, Dambai, and Tokuroano, and mission clinics in Kumdi,  Jamboai, and Lonto.

    People also go to the general and materni 
Health    There are Government clinics at Zongo Macheri, Chinderi, Gurubi, Banda, Buafori Borae No 2, Dambai, and Tokuroano, and mission clinics in Kumdi,  Jamboai, and Lonto.

    People also go to the general and maternity clinics run by the ECG at Kpandai and by the government at Salaga or Krachi hospitals.

ty clinics run by the ECG at Kpandai and by the government at Salaga or Krachi hospitals.

MUSIC


Chumburung have a variety of locally-made musical instruments, some of which are illustrated on the next page.
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There are police stations in Banda, Lonto, Chindiri, Borae No 2, Dumbai, Tokuroano and Kpandai. [please check]ok All former post offices within the area apart from the one at Dambai have now been closed, but people can use Kpandai, Kete Krachi, or Salaga. There are a few telephones in towns, but in some towns there is a “communication centre” where e-mails can be sent and received. Mobile phones have become common from 2006.


Transport    MMT run buses from Tamale to Kpandai, also Tamale to Salaga.


Until the new bridge was opened at the end of 2008, lorries between Kpandai and Salaga, passing through Kumdi, operated only in the dry season, when they could ford through the River Daka. Since then there has been a more regular service, especially on market day. Also from Kpandai south through Banda, skirting Borae No 2 and on to Dambai via a ferry across the River Oti. From Dambai one can go to Tokuroano. However all the services are infrequent during the rainy season. Canoes cross the River Daka at Jamboai, Nanjuro, Wiai, Kachinke, Kumonisi and Dindor.  


Canoes and “engine-boats” (wooden craft with outboard motors and a silver-coloured metal lining) cross the Volta Lake from Lonto, Kpegyai, Gurubi, Bejamose, Dindor and Buafori/Anyinamai to the south side. 

RELIGION



See page 2 (How the churches took root in Chumburung) for table of estimated religious percentages)





Traditional religion


Wuribware is the supreme God and creator, connected with the concepts of “goodness and all that is good, and with the cooling fertilizing blessing of rain (bware)” (Lumsden, 1977).  


AN says: He is “not directly and actively concerned with the toil and tribulation of everyday life; this duty he has left to the charge of the ikisi, sing. kisi (lesser gods, “fetishes”) and akyeŋaŋpo, (ancestors).”


Wuribware . . . may be likened to the Overlord of Society and the affix Wure (chief) confirms this . . . There are no special priesthood, temple, or feastdays specifically dedicated to Wuribware.  However he has an important role to play in the life of every individual.  Before being born again into the world each “soul” is summoned into the presence of Wuribware and there makes certain requests and promises as to “what he wishes to be” in the forthcoming new life, their kakra or destiny (see “Fate” in the Introductory Notes).  It is to Wuribware that all should return at death, and then he is the judge. 


GH adds, “The most noticeable attitude to God is that whenever you are in trouble, people will say, whether they are Christian or not, “Wuribware bo-rɔ” meaning God is there (and implying he will surely help you). 


“People say that the lesser gods were made by God, and, just as you would not speak to a chief except through his linguist, so you speak to God through a lesser god. Whenever these gods are addressed, God’s name starts the list, that is, as if the prayer is addressed to him, followed by Earth, who is often described as his wife; then named gods and finally the phrase ‘330 gods’ ”.


K & GH add that other names for God include Nyiŋkpeŋ-kyoŋ-ɔkemaa-Bware (Knows all pass everyone God = Almighty God).


Lesser powers    There is no traditional god unique to the Chumburung.


AN continues: “Ɔsweere, the Earth, is named Yaa (Thursday-born); she is not regarded as a goddess and yet sacrifices are made to her. No shrines are dedicated to her, though every year before the planting season a sacrifice is made to her for purification from any mbuseŋ or sinister event which may have happened during the year.”  The Earth is believed to be bisexual; an informant told Addai-Nnaami, “The earth has two heads, a female one and a male one”.  In practice the female aspect predominates.
 


Nana Brukuŋ is “an extremely important hill-deity of the people of Shiare.  He is described as ‘the direct son of Wuribware, superior to Dente and next to . . . the supreme deity himself’.”  There are no shrines to Nana Brukuŋ in the Chumburung area, but if rain fails, people may go to Shiare which is the centre for worshipping him.  


Libation prayers name Wuribware, Ɔsweere, Nana Brukuŋ, Nana Kakyeraŋtɛ (Krachi Dente), and/or Nana Koswee. 


The god Nana Krachi Dente is remembered for the help he is said to have given during the war with Ashanti in 1832.  Conical shrines of earth are raised to him at the outskirts of Chumburung villages, though he is primarily a god of the Krachi.


They say Nana Koswee was created the same day that God created man, though there are other traditions of origin. Nana Lebojan, a female god and the consort of Nana Koswee, is less important following the deaths of her chief priests and of three prospective successors within a few months.


Other powers    The ikisi are represented by objects or carvings.  Each has a priest and a shrine, and sacrifices are offered to it.  They protect against witches, and give good health, good harvests, children, and so forth.  Some specialize in treatment of particular problems or ailments.


AN lists a number of other ikisi including Gyabuni, who is invoked in times of death, abnormal birth, or widowhood, among other occasions.  He says, “In addition to these minor deities most people also have personal visible, man-made, objects of power or asibeŋ such as charms and amulets.”


Ancestors   The ancestors, nana-ana akye̱ŋaŋpo̱ become akyeŋaŋpo (ghosts) immediately after burial. The Chumburung believe that the ancestors have power to influence the affairs of the living for better or for worse. Therefore one needs to propitiate them, for which Chumburung say they lɔŋŋɔ or repair them. Certain taboos hold: certain trees cannot be cut for firewood, pots cannot be washed in a river, or the land or river becomes unclean. The clan head is the custodian of a clan ancestral cult called akyeŋaŋpo kaaba (ghosts’ bowl). He offers libation prayers, and sacrifices on certain good days to the ancestors at this bowl set in his courtyard, for the clan’s prosperity and wellbeing. At a village level, ancestral spirits are invoked during the arbitration of cases at the chief’s palace, and also at marriage ceremonies, building new houses, installing market centres, and so on, through pouring libation  (ID & BA).

Islam   


Apart from a few women who have married into other tribes, there are hardly any Muslim Chumburung; though in many towns there are communities of Muslim traders who have their own mosques

Christianity


The Christian presence has grown greatly over the past 20 years, as the following figures show; however many denominations have no trained or ordained pastors in the area.  


Churches in order of size Catholic, Pentecost, Presbyterian, SDA, ECG, EP and others.  [relative size of churches in 2009 is based on the chart showing number of congregations]


A Chumburung Council of Churches was formed in about 2004 and is functioning well.
CHURCHES IN CHUMBURUNG AREA


See key to abbreviations of church titles in Introductory notes, pp ??

[please complete the 2010 figures in the list below for congregations and get the SIU coordinator to help – a lot of work for you, but the results will be valuable to many]

Congregations
	
	
	Ap
	AoG
	AR
	B
	BP
	Ca
	
	CL
	CS
	ChC
	CoC
	COP

	congregations 


	1986
	
	
	
	
	
	18
	
	
	
	
	9
	11

	
	2006
	3
	4
	2
	2
	3
	32
	
	1
	3
	2
	3
	35

	
	2010
	
	
	
	
	
	
	
	
	
	
	
	

	buildings 
	2006
	1
	1
	1
	2
	0
	24
	
	0
	2
	1
	1
	26

	
	2010
	
	
	
	
	
	
	
	
	
	
	
	


	
	
	DH
	DL
	ECG
	EP
	MDC
	Me
	NAC
	Pres
	SDA
	UCC

	congregations 


	1986
	9
	6
	
	
	
	1
	
	
	6
	

	
	2006
	1
	3
	10
	10
	3
	1
	4
	15
	10
	9

	
	2010
	
	
	
	
	
	
	
	
	
	

	buildings 
	2006
	1
	1
	6
	4
	3
	0
	1
	9
	5
	4

	
	2010
	
	
	
	
	
	
	
	
	
	


                    Total churches in Chumburung area



	source
	GEC  survey
	Hansford survey

	Chumburung SIU            co-ordinator 
	Chumburung SIU    co-ordinator 
	Chumburung SIU      co-ordinator

	year
	1985
	1989
	2004
	2006
	2010

	number
	55
	70
	147
	155
	250


The greatest changes are: 

1)

from 7 denominations in 1986 to 13 in 1989, 21 by 2006; from Christian 4% in 1986 to 55% in 2006; from 55 churches then to 155 in 2006; from Traditional 92% to 5% in 2006.  

2)

Total of churches has more than doubled since publication of the New Testament in 1989. 

3)

There has been growth in all denominations (except for the demise of one Presbyterian congregation).

4)

The balance has swung from being about half Catholic and half (standard) evangelical churches in 1989, to a majority of evangelical churches, in particular Pentecostal, in 2006. (GH)
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